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Lords Day 14 

Faith in the Son Incarnated. 

Rev. Herman Hoeksema 

 
Q. 35. What is the meaning of these words - "He was conceived by the Holy Ghost, born of 

the Virgin Mary"? 
A. That God's eternal Son, who is, and continueth true and eternal God, took upon him the 

very nature of man, of the flesh and blood of the Virgin Mary, by the operation of the 
Holy Ghost; that he might also be the true seed of David, like unto his brethren in all 
things, sin excepted. 

Q.36. What profit dost thou receive by Christ's holy conception and nativity? 
A. That he is our Mediator; and with His innocence and perfect holiness, covers in the sight 

of God, my sins, wherein I was conceived and brought forth. 
 

The previous Lord's Day treated the divinity of the Son of Man. This Lord's Day speaks of the 
humanity of the Son of God. These two belong together.  

We saw that the divinity of the Son of Man is, and always has been, denied by the Modernists, and 
so also, these same modernists deny the full distinctive humanity of the Son of God. We found that the 
divinity of the Son of Man is plainly taught in Scripture, but that it is also the heart of the truth of the 
atonement.  

The confession, that Jesus is the only begotten Son of God, is fundamental for all our Christian faith, 
but it is equally true that Scripture teaches the full and distinctive humanity of the Son of God. It plainly 
teaches the truth of the incarnation, that is, the truth that the Son of God came in the flesh, and it is 
emphasized that this incarnation was necessary. And even as the confession that Jesus is the Son of God 
is fundamental for our faith, so the confession that Jesus is the Son of God, came in the flesh and 
became like unto us in all things, sin excepted, is equally fundamental. For, if Jesus is not in the real 
sense of the word like us and of us, He could not be our Mediator. If He is not in the real sense of the 
word like us and of us, He could neither change our state before God nor raise us up from the state of 
sin and corruption. It is, therefore, necessary that we have some conception of the incarnation.  

 

Theme: Faith in the Son incarnated.  

 I. A Most Blessed Union.  

II. An Assurance of a Perfect Atonement. 

III. A Hope of a Most Glorious Salvation.  

I. A Most Blessed Union. 

In order to understand that faith in the incarnated Son of God is the subjective power of a blessed 
union, we must ask what it means that the Son of God became flesh.  

The fact of the incarnation is the greatest of mysteries; but, although it is the profoundest of all 
mysteries, so that we cannot logically fathom or comprehend this truth, it is necessary that we have 
some conception of it. There are many such things that we cannot fathom, cannot comprehend, and 
cannot explain; but it is necessary to have them reflected in our minds in order that our faith may 
appropriate them, and we may grow in the riches of the grace of our Lord and Savior. We cannot get 
along with a gospel that can be written on our thumbnail. So also it is necessary that we have some 
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conception of the incarnation.  

What does the Church mean when it confesses that Jesus, the Son of God, the only begotten of the 
Father, who was born of a virgin?  

It must be emphasized, first of all, that it does not mean that God changed into man, either partly 
or completely. God cannot change. The essence of God is not transmitted into the essence of man, and 
the nature of God is not changed into the nature of man. The Son of God did not change into man when 
He came in the flesh, and at the resurrection change into God. Thus it is often presented. It is often 
presented as if the Son of God left His glory when He came in our nature, but that is impossible. It is 
impossible for Him to leave heaven. The Son of God cannot leave His glory. He does not change. He 
cannot change into the human nature, or lay aside His divine nature. He remains the eternal Son of God, 
one with the Father and the Holy Ghost. He remains God, also in the incarnation.  

In the second place, the incarnation does not mean that the person of the Son of God joined itself 
to the person of the Son of man. There is not a dualism of persons. Jesus is one person, even after the 
incarnation.  

In the third place, neither does the incarnation mean that the divine nature mingles with the 
human. The Son of God does not become a God-man. The idea of a God-man is pantheistic. The divine 
nature does not become human, and the human nature divine. The finite does not become infinite, and 
the infinite finite. The temporal does not become eternal, and the eternal temporal. The two natures do 
not become mixed. The two natures did not unite and become one. There is in the incarnation no union 
of the divine nature and the human nature. That is, there is no union of the two natures as natures. 
They were united, but not as natures. They were united in the person of the Son of God. The union was 
not in the natures, but in the person. The two natures are united in the one person, the Son of God. 
Hence, there is no mixture of natures. 

Still less does the incarnation mean that God came in a human body. The Son of God did not take 
upon Himself a partial human nature. He took upon Himself the entire human nature.  

And lastly, the incarnation does not mean that the Spirit of the Son came to dwell in the human 
nature, in the same sense that the Spirit of God dwells in us. The Spirit of the Son did not come to dwell 
in the person of the man Jesus, but the meaning of the incarnation is this, that the Son of God, the 
second person in the trinity, who dwells in the divine being and continues to be all that is divine, that 
that Son of God took upon Himself the human nature. He did not assume a human person, but He 
assumed the human nature. The Son of God took upon Himself, in addition to His divine nature, the 
human nature. He assumed a complete, impersonal human nature. To that human nature belong both 
soul and body. When God created man, He did not create a dead body and afterwards put a soul in it. 
God created the complete human nature. So also it is with the birth of children. We do not bring forth a 
dead body. We bring forth the complete human nature, but there is an action of God upon the soul of 
the child, as there was an action of God upon the soul of man when he was created. In other words, we 
bring forth the whole human nature, but the person comes from God. So it is with the incarnation. Jesus 
assumes the complete human nature. To that belongs both soul and body. In the same sense that we 
bring forth the complete human nature, in that same sense Jesus assumes the complete human nature, 
but as it is with us, so it is in the incarnation, the person comes from God, so that the person of the Son 
of God did not leave His glory but also came in the human nature, and dwells in that human nature in 
the same sense that He dwells in the divine nature, and that at the same time. As He dwells, loves, wills, 
desires, in the divine nature, so He dwells, loves, wills, desires, in the human nature, and that at the 
same time, so that the two natures are united in the one person of the Son of God.  

That is the union, and to understand that it is a blessed union, we have but to compare the first 
Adam with the second. There was no personal union between the first Adam and God. The first Adam 
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was created so as to be adopted to the incarnation. When God created Adam, He adapted that human 
nature to the incarnation in the future. God made Adam so that the incarnation was possible, but 
although that is so, there was not a personal union between Adam and God; God and Adam were united 
in person. Therefore, the knowledge of the covenant fellowship in Adam was from without; Adam 
received that knowledge of God by means of external revelation. Christ, however, had no need of 
external revelation. He had access to the knowledge of God from within. He dwells in the divine being 
and receives the knowledge of the fellowship of God from within.  

It is that knowledge of fellowship that Christ now imparts to His Church. We could not receive that 
knowledge from Adam. Adam could not impart eternal life to us as we receive it from Christ. Christ 
knows God from within and He imparts that knowledge to His Church.  

II An Assurance of a Perfect Atonement 

But that is not all. In that incarnation there is the assurance of a perfect atonement.  

To understand this we must know that, although Christ was in all things like unto His brethren, 
there is a distinction. Jesus was not a son of man. He was the Son of man. That is the mistake of 
Modernism. Modernism says that Jesus is a son of man, like we are all sons of man; but we confess not 
only that Jesus is man, but also that He became man in a marvelous way. He was born, not by the will of 
man, but by His own will. He was not created. He was born. He assumed our flesh and blood. But, 
although that is true, He was not born by the will of man but by His own will. That is fundamental.  

The peculiarity of the birth of Jesus is that the Son was before the mother; and, being before the 
mother, He ordained His own mother. It was He that ordained the line of Seth, Noah, Abraham, David, 
etc. and caused that line to culminate in the Virgin Mary. He chose His own mother, and not only did He 
choose His own mother, but He also prepared her. He prepared her in the line of Seth. He was shaping 
His mother throughout the old dispensation, and when He had prepared her, He sent His angel to that 
mother, and He told His mother that He was to be born from her. Jesus did that Himself.  

Scripture throughout emphasizes that Jesus took upon Himself the human nature. He did it Himself; 
and when He had announced His birth to His mother, He caused His own flesh and blood to develop 
from the virgin Mary. Jesus was active in His own birth. That is the mystery of the incarnation. The Son 

of God took from the flesh and blood of the Virgin Mary  His own flesh and blood  and caused 
Himself to be born from her.  

It was real flesh and blood; but it developed from the flesh and blood of Mary by a wonder of grace. 
Jesus' flesh and blood was real flesh and blood. His human nature was real. It was real in the sense that 
it came from us. God did not create a human nature for Christ. Christ is created in the loins of Adam. We 
bring forth Jesus according to His human nature.  

There is, therefore, a very real relation between Jesus and us. He is of our flesh and blood. He is 
organically from us; but, although Jesus' flesh and blood was real, it developed from the flesh and blood 
of Mary by a wonder of grace.  

In the second place, we must remember, therefore, that Jesus is the Son of man. Therefore, we 
cannot write a history on the life of Jesus. We have no life of Jesus. Not even in the gospels. We cannot 
have a painting of Jesus either. Why? Because Jesus has not character like other men have. We have in 
Jesus not a man. In Him we have the man. In Him we have a comprehension of all the good in man, 
created after the image of God.  

In the first place, the human nature in Him was the weakened human nature. That is, it was subject 
to all the weaknesses and frailty that we are. If not miraculously sustained Jesus would have become an 
old man and would have died at the age of seventy or eighty years, even if He had not been crucified. 
Jesus was subject to sickness. Not that Jesus was ever sick. I do not believe that He ever was. But the 
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fact that Jesus was never sick was not due to the fact that He was not subject to sickness, but to the fact 
that He suffered all diseases at once on the accursed tree. He was exactly like us.  

That there was something special in Jesus was not due to His human nature but to His divine 
nature. There was a personal connection between Jesus divine and His human nature. The divine nature 
shone through His human nature all the time.  

That, however, does not take away the fact that Jesus was like us in everything, sin excepted. That 
is the human nature of Christ. If Jesus had not been crucified, aside now from His divine nature, aside 
from any miraculous, sustaining power of His divine nature, Jesus would have become an old man and 
have died at the age of seventy or eighty years. But that could not be. Even as the typical lamb of the old 
dispensation had to be a lamb without blemish of the first year, so Christ must shed His blood when it is 
at its best, at the age of thirty-three years. He took upon Himself the weakened human nature; but it 
was the weakened human nature without sin. 

That Jesus was without sin is due to the fact that He was the person of the Son of God, and that He 
was conceived by the Holy Ghost and not by the will of man. The virgin birth was necessary. It is true, 
the virgin birth is incomprehensible, but so is the birth of our children, and because Jesus was not a 
human person, but the Son of God, therefore, He had no sin. Sin is imputed to the person. If Jesus had 
been a human person and had had a human father, then the guilt of Adam would have been imputed to 
Him also. But, being the person of the Son of God, the guilt of Adam could not be imputed to Him; and, 
having no organic guilt, He had the right to a good human nature.  

In that human nature, we have the assurance of a perfect atonement. And in that Jesus, we have 
the assurance of the forgiveness of all our sins. Only if Jesus took upon Himself our human nature, can 
we have the assurance that our sins are forgiven. If He did not assume our nature, we cannot have that 
assurance. Why? Because the sacrifice that can atone for our sins must be a proper sacrifice. It was the 
human nature that had sinned, and only human blood can blot out human sin. Jesus was of our nature. 
That is, He took on the flesh and blood of His people. That was necessary.  

It was also necessary that He should be born from Abraham and of the house of David. Jesus could 
not be born at any place and at any time and from any race. Why? Because He was born as the head of 
the covenant, and that covenant does not touch all men. Neither does the covenant line run hither and 
thither. It follows the line of Seth, Noah, Abraham, David, etc. Christ did not assume the flesh and blood 
of all man. He assumed the flesh and blood of the children. He stood at the head of His people. He 
stands at the pinnacle of the Church, and for us, He passes through our suffering. 

In the second place, the sacrifice of Jesus must be a satisfying sacrifice. By that I mean, that the 
sacrifice that can atone for our sins, must be brought by a voluntary act of obedience in love. And in the 
third place, in order to blot out our sins, that sacrifice must be of infinite value. It must be God and, 
therefore, if you and I believe that we are engrafted into Christ, we have the assurance that our sins are 
blotted out.  

III. A Hope of a Most Glorious Salvation.  

And finally, there is in Jesus the assurance of a glorious hope.  

Having assumed our human nature, and having suffered, Jesus is now exalted to the right hand of 
God. He took our nature and with it was exalted into the highest glory, and believing Him we have hope 
of eternal glory.  

And finally, if we possess all this, if that mind of Jesus by which He humiliated Himself is in us, it 
must become manifest in our life. The truth is this, if that faith is reality in the Church, we will seek to 
manifest His glory in our lives, and we will love the brethren.  


