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Lords Day 22 

Personal Assurance of Eternal Joy and Glory 

Rev. Herman Hoeksema 

 

Q.57. What comfort doth the "resurrection of the body" afford thee? 

A. That not only my soul after this life shall be immediately taken up to Christ its head; but 
also, that this my body, being raised by the power of Christ, shall be reunited with my soul, and 
make like unto the glorious body of Christ. 

Q.58. What comfort takest thou from the article of "life everlasting"? 

A. That since I now feel in my heart the beginning of eternal joy, after this life, I shall inherit 
perfect salvation, which "eye hath not seen, nor ear heard, neither hath it entered into the 
heart of man" to conceive, and that, to praise God therein for ever. 

 

Introduction 

The Heidelberg Catechism has spoken of the future before. It did so in connection with the article 
of the apostolic faith, relative to the sitting of Christ at the right hand of God; and here again it speaks of 
that future. It speaks of that future as the object of the Christian's hope in the subjective sense. It speaks 
of it as an object of the faith of which the Christian has the principle in his heart, but for the full 
realization of which he is longing.  

We must, therefore, in this morning hour, call your attention emphatically to the sharp individual, 
personal note of the Christian's assurance expressed in this our confession, for such is the nature of our 
catechism. We are so inclined to forget it, but the catechism is part of the confession of the Reformed 
Churches; and therefore this confession is personally your confession and mine.  

That is a personal confession, and not simply an exposition of the truth of the word of God, is 
especially plain from this twenty-second Lord's Day. Notice the personal note running through the fifty-
seventh question. The Christian says, "I believe that my soul shall be taken up to Christ its head, and my 
body shall be reunited with my soul and be made like unto the glorious body of Christ.” And still more 
sharply, we find this personal note in the next question, where the Christian says “since I now feel in my 
heart the beginning of eternal joy, after this life, I shall inherit perfect salvation.” 

Thus I must call your attention to the fact that whenever Scripture speaks of this future joy, which 
is the hope of the children of God, you find this same personal note of assurance. Thus we read in 
Romans 8:23 that we which have the first fruits of the Spirit groan within ourselves waiting for the 
adoption, to wit, to redemption of our body. And in verses 24 and 25, "For we are saved by hope: but 
hope that is seen is not hope: for what a man seeth, why doth he yet hope for? But if we hope for that 
we see not, then we do patiently wait for it.” So we find it in the Epistles of Peter, which are entirely 
devoted to the Christian's hope, "Blessed be the God and Father of our Lord Jesus Christ, which 
according to his abundant mercy hath begotten us again unto a lively hope by the resurrection of Jesus 
Christ from the dead.”  

It stands to reason that this personal note of assurance is necessary. And whenever we look at the 
Christian's assurance of future joy, we ought to do so from the point of view of, Am I able to take of 
confession that I am assured of eternal glory because I feel this beginning of eternal glory on my lips and 
in my heart? Is it true? And if it is true, in how far is it real? How far is it true that, since I feel the 
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beginning of joy in my heart, I am assured of eternal glory? We must look at this confession in that light.  

 

Theme: The Personal Assurance of Eternal Joy and Glory.  

1. The Grounds of Assurance 

2. The Nature of Assurance 

3. The Perfecting of Assurance 

1. The Grounds of Assurance 

Regarding this, we must consider, first of all, that our assurance is subjectively rooted in the 
consciousness of the beginnings of eternal joy.  

Notice that the Catechism speaks of an assurance of future eternal glory that is rooted in our 
feeling a beginning of eternal joy. The Christian says, "Since I now feel in my heart the beginning of 
eternal joy, I am assured of eternal joy in the future.” It is not as though the Christian's hope is rooted 
objectively on something that he finds in himself; that is not so. The Christian's hope is rooted in God, 
Who raised Jesus from the dead. But subjectively, as far as his experience is concerned, if you ask the 
question, “How can a Christian enjoy such eternal joy?” the answer is, “Because he feels the beginning 
of that eternal joy in his heart.”  

This feeling of the beginning of eternal joy must not be understood in a mystical sense. The 
Christian may have moments when he is lifted up to the mountain peak of a faith in which he 
experiences the joy of eternal glory; but these moments cannot be the beginning of heavenly joy and 
the ground of his assurance of which the Catechism is speaking.  

In the first place, such moments are far between and few; and if they must be the subjective 
foundation of the Christian's hope, this hope would be small and weak, for it would be only at these 
occasional intervals. So much of our common life lacks such living on the mountain peak of faith, that it 
cannot be the basis for our Christian assurance.  

To understand what the Catechism means, we must understand that it proceeds from the principle 
that the Christian does have eternal life. He possesses it. Eternal life is not something we enter into at 
death; we have it now. Eternal life does not simply mean it is everlasting, a life without end and free 
from death.  

Eternal life is a different kind of life; and it is different in a two-fold sense. In our first birth we are 
born earthy; in our second birth we are born heavenly. In our first birth we are born in sin and guilt; in 
our second birth, we are born in holiness and righteousness. That is the difference between our natural 
life and eternal life. That life the Christian possesses.  

The Christian receives this life through the resurrection of Christ. That is an objective fact. Christ is 
raised; and when Christ was raised, the Church was raised with Him. That is the fact. This life the 
Christian receives in regeneration. The Christian has the beginning of eternal life.  

In the second place, the Christian is conscious of it. He need not doubt. He can know it. That life is 
different from the life he has by nature, because, if he has the beginning of eternal life. He knows he has 
been delivered from sin and death, and knows he abhors sin and corruption; and he longs for 
righteousness and holiness. In other words, the beginning of eternal life is experienced.  

This we need not doubt; for, with my subjective experience, I must look at the word of God, and 
the word assures me that since I have the beginning of eternal joy, and will inherit the fullness of this 
eternal joy in the future. We must not be deceived; it is a serious matter. The question of eternal life is 
the most serious question there is; and, if we have the beginning of that eternal life, we have the 
beginning of eternal joy. To know that is a matter of joy.  
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In the third place, it is a matter of joy because joy arises out of that beginning of eternal life. If we 
have the assurance of eternal life, then joy arises out of that very beginning.  

And finally, there is, in that beginning of eternal life, the hope of a perfect joy. Here such joy is 
small; it is weak; and it is only at times. But if we have the beginning of eternal joy in our heart, we are 
assured of the perfecting of that joy in eternity.  

2. The Nature of Assurance 

For this perfecting I long.  

It is a perfecting that is to be realized, first of all, in death. Our view of death becomes different, if 
we have the hope of eternal joy in our hearts. We can say that the Christian, as he lives in the hope of 
eternal joy, longs for death.  

This he does not do in a sickly sense. His is not the longing of the suicidal. Death as such is not the 
object of the Christian's hope.  

Physical death is horrible. Only a fool seeks death as such. Death is dissolution, the end of all ties. It 
is the dissolution of the tie of father and mother, of husband and wife, of parents and children, and of 
brother and sister. Physical death is horrible; and as such it can never be the object of a Christian's hope. 
It is only a sickly suicidal that has exhausted ones hope in this life that longs for death. The Christian 
does not long for death in that sense.  

The Christian longs for death, like one may look forward to an operation. An operation as such is 
not the object of ones hope, but is looked forward to as a means to affect a healing. And such is the 
view a Christian should have of death. It is for him an operation to cure him of all his diseases. It is a 
means of curing him of the diseases of sin, corruption and guilt. Death separates the inner man from the 
outer man; and that operation of physical death the Christian knows is necessary. He knows that it is 
necessary for him to die in order to live, and as long as he does not die, he cannot live. The Christian 
may dread it, and he does, as the Apostle says in II Corinthians 5:4, "Not that we would be unclothed, 
but clothed upon.”  

In the second place, the Christian knows that this operation will be a success. Complete healing will 
be the result. The Christian is sure of that fact because it is God who performs the operation, and God 
never fails.  

In the third place, the Christian is sure that the operation will be a success because God performed 
that operation on Christ. Jesus was in that same state of death; and because of it the Christian knows 
that even in death his beginning of joy will not perish. He knows that when this earthly house shall be 
dissolved, he will have a house with God.  

3. The Perfecting of Assurance 

In this connection, we must, for a moment consider the state of physical death, and in connection 
with this, the condition of the soul in the intermediate state. At physical death, a separation of soul and 
body takes place. It is a curious mystery that a part of man's nature can be stored in the ground, while 
he himself continues to live. This can only be explained from the fact that man was so created that he 
could die. And he was created so, that he could die and still continue to exist and be saved. He was so 
created that he could pass through death into life. But although man consists of soul and body, he is 
nevertheless a unity, the eye to see, the ear to hear, and the brain to think.  

Now the question arises, if the Lord takes away that physical instrument, what will be the condition 
of that soul, so unclothed, outside of the physical body? Is it possible for that soul to continue its thread 
of consciousness?  



 114 

There are many theories concerning this. The Roman Catholic view is that the soul must pass 
through purgatory. This theory is too foolish to be dangerous. There is, however, another theory that is 
more dangerous, and with which we are more apt to come into contact. According to this theory, the 
soul passes into a state of unconsciousness. The thread of consciousness is broken. The soul passes into 
a certain state of sleep. In other words, the soul with the body sinks into death and is not resurrected 
until Christ comes again for judgment. And they appeal to scripture for their view. That is why it is so 
dangerous. They point to what David says, namely, "thou shalt not leave my soul in hell.” They point to 
the temporal resurrection of Lazarus and others. They seemingly point to many facts. Therefore it is 
more dangerous than the Roman Catholic view, which does not have a semblance of proof in scripture.  

But there is abundant proof in scripture that the Christian may say, "I do not for a moment cease to 
exist, and the thread of consciousness will never be broken.” It is true, God will not leave our soul in hell, 
that is, the grave, but Scripture is there speaking of the soul in the state of death. And with regard to 
Lazarus, the Lord created a special state for his soul, intending to resurrect him again.  

Scripture says, however, "thou shalt lead me by thy right hand, and afterward, immediately 
thereafter, shalt receive me in glory.” Paul says, "I know that when the house of this tabernacle shall be 
dissolved, there will be another house ready for me.” It is simply a moving from one house into another. 
When Paul writes to the Philippians that he longs to be with them, he adds, but to be with Christ is far 
better. All through Revelation, there is not a silent house of many mansions, but it is occupied. There is 
conscious life in heaven. In the parable of the rich man and Lazarus, Lazarus is in heaven, and Abraham 
is there. And the rich man lifts up his eyes in hell. The Apostle even makes an argument of it, when he 
says, "God is not a God of the dead, but of the living.” The Christian does not pass into a state of 
unconsciousness, but continues to be conscious. When he dies, he begins to enter into glory. 

That, moreover, is not all. The hope of the Christian is not perfect when his soul enters into glory. 
The Old Testament saints were not perfect without us; and we will not be perfect without the saints of 
the future. It was still an unfinished glory. The Church triumphant of the Old Testament longed for the 
realization of the promise they had not even seen. For the saints of the Old Testament Christ was not 
even there. They had not seen Christ on earth; and they did not see Him in heaven either.  

But the Church triumphant today still lacks much also. They lack us. They lack their bodies. The 
saints in heaven cannot be perfect without the resurrection. They still lack the new heaven and the new 
earth for which they look. With a view to what is coming, the glory of heaven is still only a beginning. 
Both the Church in heaven and the Church on earth look forward to the resurrection, and to the 
perfection of the heavenly glory. There will be a resurrection. It is said today that there can be no hell, 
because there is fire there and our bodies cannot burn forever. Their folly is that they apply earthly 
things to spiritual. There will be a change.  

The Catechism emphasizes the resurrection to glory. This comes at the same time as the 
resurrection to desolation. There are not two resurrections. It is true that Scripture speaks of two 
resurrections. The first takes place when we are taken out of this earthly tabernacle; and the second is 
the resurrection of the body. But they both are a resurrection of the same people. There are no two 
resurrections as far as time is concerned; that is, there is no resurrection of the saints, and a 
resurrection of the wicked later on. John says, "The hour shall come, when all that are in the grave shall 
hear His voice, and shall come forth, they that have done good unto the resurrection of life; and they 
that have done evil, unto the resurrection of damnation.”  

In the second place, the body is to be raised. Now we must not ask curious questions as to what 
kind of a body it will be. Scripture simply teaches that it will be a body free from the results of sin.  

It will be free from weakness. Don't imagine that the body is weak only when we are sick; this body 
is always weak. But the body of the resurrection, however, will be a strong body.  
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The body of the resurrection will be free from dishonor. Our bodies are in dishonor; that is why we 
try to fix them up. But it will be raised in honor. There will be no need of paint and powder in heaven. 
This body is in a state of corruption; but it will be raised in incorruption.  

In the second place, the resurrection body will be a spiritual body, spiritual, not in opposition to the 
material, but a body perfectly adapted to the spiritual sphere. It will be a heavenly body.  

The new body will have nothing to do with sin. We will not have a body as Adam had. Adam was 
earthy and could never become heavenly. But, as we have born the image of the earthy, so shall we 
bear the image of the heavenly. We will have a heavenly, spiritual body. And so we enter into eternal 
life. Blessed are the poor in spirit, for they shall see God; and seeing God, they experience that the 
tabernacle of God is with men, characterized by the fact that God will be all and in all.  

Finally, if this is our hope, let us go home with the question whether we are, and in how far we are 
able to follow the Catechism and say, "I have the beginning of eternal joy in my heart, and therefore, I 
am assured of the perfect joy in the future.” Is it our hope? Do we live in that hope?  

If we do, what manner of conversation ought ours to be? What ought to be our walk? If it is true 
that the people of God look not for a city here, but for the heavenly city; if it is true that the principle of 
the resurrection life is in us and we long for the perfect glory.  

If that is true, how ought our lives to be? If that hope is in us, then two things follow. In the first 
place, we will cease to seek the things below. The fool does that. The hope of the Christian causes him 
to cease seeking things below. And, in the second place, if the heart of that hope is to be with God, if the 
heart of that hope is to be like Him, the result of that power in my life will be that I purify myself. We 
must strive after sanctification. And then we will be able the more to say, "I am assured of eternal life 
because I feel in my heart the beginning of that eternal life.”  

 


