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Lord's Day 5 

 The Only Way of Salvation 

Rev.  Herman Hoeksema 

 

Q. 16 Why must he be very man, and also perfectly righteous? 

A. Because the justice of God requires that the same human nature which hath sinned, 
should likewise make satisfaction for sin; and one, who is himself a sinner, cannot satisfy 
for others. 

Q. 17 Why must he in one person be also very God? 

A. That he might, by the power of his Godhead sustain in his human nature, the burden of 
God's wrath; and might obtain for, and restore to us, righteousness and life.   

Q.  18 Who then is that Mediator, who is in one person both very God, and a real righteous 
man? 

A.  Our Lord Jesus Christ: "who of God is made unto us wisdom, and righteousness, and 
sanctification, and redemption.”   

Q.  19 Whence knowest thou this? 

A. From the holy gospel, which God himself first revealed in Paradise; and 
afterwards published by the patriarchs and prophets, and represented by the 
sacrifices and other ceremonies of the law; and lastly, has fulfilled it by his only 
begotten Son. 
 

Introduction 

As we all know, in harmony with the spiritual, experimental side of the Christian, the 
catechism is divided into three parts.  The first part treats the misery of man.  The second part 
treats man's deliverance.  And the third part speaks of the Christian gratitude.  The first part the 
catechism has finished in the fourth Lord's Day; and the fifth Lord's Day introduces the second 
part.   

Our catechism proceeds very deliberately and very slowly, step by step.  Even after picturing 
the sinner in his sinful and corrupt condition, it does not immediately come with the picture of 
the Savior.  The catechism merely asks the question of what kind of a Savior we need if we are 
to be saved; and the practical purpose of this fifth Lord's Day is to point out that there is no 
other possible way to be saved than the way of Christ Jesus, the way of Immanuel, as has been 
revealed to us in Scripture.   

In the preceding Lord's Day our instruction book had left man in a hopeless sinful condition.  The 
question was asked whether salvation is at all necessary, or whether we cannot just go to God without 
being saved, cannot man simply enter into the fellowship of God without being saved?  And the 
catechism answered in a threefold negative way.   

In the first place, it is of no avail to make yourself believe that, if you do the best you can, the Lord 
must be satisfied for the simple reason that the best we do is corruption and God cannot be satisfied 
with anything corrupt and polluted; He can be satisfied only with perfection.   

In the second place, it is of no use to say that God is not such a tyrant that He must punish sin to the 
full, for God is terribly displeased with all sin and will punish it with temporal and eternal punishment.  
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The unchangeable justice of God demands that He punish sin.   

And in the third place, it is of no use to appeal to the mercy of God for the simple reason that His 
mercy can never be divorced from His justice.  God's mercy and His justice are one.  God is one; and His 
attributes are one.  Therefore, if God is to reveal His mercy, it must be in the way of justice.   

Hence, there is no way to approach God without salvation.  Salvation is absolutely necessary; and 
this fifth Lord's Day treats this question whether salvation is possible.  Is there any way by which man 
may be saved?  And it gives an answer to the question if there is not more than one way by which man 
may be saved.   

To that question scripture answers that there is no other name given under heaven by which man 
can be saved; and the Lord emphasizes that by saying, I am the Door, I am the Way, the Life, the Rock, 
and no man can come unto the Father but by me.  All other ways are sinking sand.   

The purpose of this fifth Lord's Day is not only to show that the way of Christ is the only way of 
salvation; but also that it is of necessity the only possible way.  There is no other possibility.  That is the 
practical intent of this fifth Lord's Day. 

 

Theme: The Only Way of Salvation  

(1) The Salvation.   

(2) The Only Way to this Salvation. 

(1) The Salvation 

We must first consider the question, what salvation is.   

Is salvation possible?  It might be that salvation is not possible.  It might be that by virtue of man's 
nature, or by virtue of the nature of his fall, he is not savable.  If I break a glass, it is not savable.  By the 
nature of that glass it is not savable.  But if I break a piece of steel, it can be saved; for it is in the nature 
of steel that it is repaired.  So it might be in the nature of man that he could not be saved if he falls.  
That is the case with the angels.  Angels are so created that it seems to be in their very nature that they 
cannot be saved.  Is that also the case with man, or is it possible for man to be saved?  If it is, God must 
have created man with a view to the fall; and, having the fall in mind, God must have created him so 
that when he fell he could be saved.   

So the catechism comes with the question, is it possible for man to be saved, is there no way for 
man to escape punishment and be again received into favor?  The catechism does not immediately 
answer that question, but it asks first what is implied in salvation.  What must be done in order that man 
may be saved?   

There are two aspects to man's misery; and the one aspect we have in this fifth Lord's Day.  There is 
to man's salvation a legal side.  Man is guilty.  According to God's justice man is by nature in a damnable 
state, not only because of what he has done personally, but also because he is part of a race that is in 
that damnable state.   

The other aspect is the spiritual, organic aspect.  Man is not like a murderer who is waiting for the 
execution of the sentence imposed upon him; the sentence imposed upon man is being executed.  He is 
under the wrath of God.  He is in a condition of death; and, being in a condition of death, he is in a 
condition of corruption.  That will be fully realized in hell, it is true; but essentially there is no difference.  
Man is in a condition of death and misery now.   

And, as there are two aspects to man's misery, his damnable state and his corrupt condition, so 
there are two aspects to man's salvation, he must be saved from his damnable state, from his state of 
guilt, and from his condition of death.   
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Man must be translated from a state of guilt to one of perfect righteousness.  There is no hope as 
long as man is guilty.  Therefore salvation implies that the burden of man's guilt be canceled and that 
instead of being in a state of guilt, he be transformed to that state of perfect righteousness in which God 
approves of him.   

In the second place, on the basis of that translation man must be delivered from his condition of 
death and corruption.  All sin and corruption must be rooted out and he must be filled with the love of 
God.   

That is salvation.  Another salvation there is not.  It is necessary that we bear this in mind.   

(2) The Only Way to this Salvation. 

The catechism asks, is there not more than one way of salvation, must salvation be in Immanuel 
only? 

Not at all; if you only change salvation, it is not necessary.  If man is to be saved from ignorance, 
then all of you have to do is to educate him.  Then education is salvation.  If that is salvation, then you 
must look for an educator; and you do not have to go far to find one.  You can easily find an educator 
among men.  In turn, if the trouble with man is that he is born in a wicked world, under bad influences 
and bad examples, then you have to look for other examples.  If man must be delivered from bad 
influences, all you have to do is to improve man's surroundings and remove the bad influences and 
examples.  And so there are many things.  If salvation is to be delivered from bad habits, then you must 
get a trainer for man.  If man must be delivered from bad characteristics, you must get someone to 
reform his character.  And you can find plenty of such formers of character among men.  Iou must look 
to men for a savior.   

But, if salvation is and can never be anything else but a translation out of a damnable state into a 
state of righteousness, and out of a condition of death and corruption into a condition of life and purity, 
then what must man do?  Can man save himself?   

We have said that our guilt must be blotted out.  It must be removed.  It cannot simply be forgiven.  
The debt must be canceled.  And then it is evident that an offering must be brought that is of such value 
that it can blot out the guilt, that it can cancel the debt.  Man must bring something extra beside that 
which he already owes that can weigh up against all his past sins.   

Can man bring that offering, can he bring an offering which is something extra which he does not 
already owe, is that so?   

In the first place, man can never do anything for which he is already in debt.  If there was never a 
moment in a man's life in which he did not live consciously in a perfect love of God, he would have done 
nothing but that which he already owed, and he would have to say, “I am an unprofitable servant for I 
have only done that which I owed.”   

We are so inclined to think that we do things that are good; but we don't really do anything good.  
All that we do is at best only what we owe.  Ours is a hopeless case, so that, even if it were possible for 
us to live a life of perfect love to God, we could never even pay for the guilt in which we are born.  And 
even that is impossible.  As the catechism says, we cannot begin to pay off our debt.   

The problem is that the tree is bad.  It does bring forth fruit; man can do something.  He is not dead 
in that sense.  The fact is that he is worse than dead.  The sinner is not a stock or a stone; he is an active 
being.  He is always active.  He is continually bringing forth fruit.  He is a being that works.  He wills, he 
thinks, he desires, he acts, he is always bearing fruit.  Whether he is awake or whether he sleeps, he 
bears fruit.  If a man lives seventy years, he bears fruit seventy years.  But, as the tree is bad, so the fruit 
is bad. 
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It is a wicked, ungodly, devilish philosophy, which tries to tell us that man can sometimes do things 
that please God.  Man can only ever increase his debt.  Man is continually gathering fruit unto 
destruction.  If a man would understand that he continually piles up and gathers wrath unto himself, 
would he cease to do it?  You can sooth his conscious by telling him that there is a certain common 
grace and therefore his condition is after all not so bad; but if you tell him that he is increasing his debt 
every moment of his life, would he stop doing it? 

Sinful man does increase his debt every day; and how he then cancel even one item of his debt?  
And if he cannot cancel his debt, if he cannot enter into God's favor, how can he get rid of the power of 
death?  It is impossible for man to save himself.   

And, as impossible as it is for man to save himself, so impossible it is for another creature to save 
him.   

If all the angels in heaven could die, they would not be able to cancel the sins of one single man.  
They are not able to bring the offering which God requires. 

The reason is that the sin of man requires the punishment of man.  God's justice demands that 
human sin must be paid for by human punishment.  He that brings the offering must be man.  And 
therefore the conclusion of the catechism and of all scripture is this, if man is to be saved, there is only 
one way possible.   

The catechism does not yet speak of the Mediator as He is; but it speaks of Him as He must be.  
Supposing there is one that can save man, what sort of a man must that necessarily be?  He must be a 
man who is able to bring an offering which he does not owe himself.  If he brings an offering which he 
owes himself, he cannot pay for another man's debt.  So that he must not simply be righteous.  That too; 
but he must be a man who somehow stands outside of man, so that he can bring an offering which he 
does not owe himself.   

In the second place it must be an offering without blemish.  He must bring an offering of perfect 
love and obedience.   

In the third place the man that is to save us must bring an offering that is of infinite value.   

In the fourth place it must be a sacrifice which God can use to put to our credit.   

God cannot simply put anything to our credit.  The one that is to save us must be one that can bring 
an offering in our stead as our representative.  If you please, he must bring a perfect offering of infinite 
value as our representative; and, he that is to save us must be one that can enter into our nature and 
cleanse that nature.  Therefore no creature can do it.   

If we are to be saved, there must be one who can bring that offering and who has the power to 
deliver us from our corruption.   

Such a deliverer must be Immanuel, God and man.  If we cannot find Immanuel, there is no 
salvation.  He must be Immanuel so that He may offer His human nature, and so that His divine nature 
may add infinite value to that offering.  In other words, if God does not come Himself and take our sin 
upon Himself and pay for it, there is no salvation.  The practical conclusion is, away with all other christs.   

There are many today who say, “Here is the Christ.”  They point to a christ who is a good teacher, or 
to a christ who is a good example, or to a christ who is a good reformer; but away with all other christs.  
We must have God's Christ.  Away with the christs of men.  Away with all that is of self as a way of 
salvation.  Away with all attempts and methods of salvation which have not the blood of the cross for 
their basis.   

There is but one way.  That is the way of Immanuel; and that way is the way of faith.  It means that, 
if we are to have liberty from corruption, we must rely on Him.  And, relying on Him, we must stand in 
the liberty wherewith He has made us free.   /recorded by M. Swart, approx 1930/ 


