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Lord’s Day 52b – Q128, 129 

Thine is the Kingdom, Amen 

Rev. Herman Hoeksema 

 

Q.128. How dust thou conclude thy prayer? 

A. "For thine is the kingdom, and the power, and the glory, for ever"; that is, all these we 

ask of thee, because thou, being our King and almighty, art willing and able to give us all 

good; and all this we pray for, that thereby not we, but thy holy name, may be glorified 

for ever. 

Q.129. What doth the word "Amen" signify? 

A. "Amen" signifies, it shall truly and certainly be: for my prayer is more assuredly heard of 

God, than I feel in my heart that I desire these things of him. 
 

The doxology of the Lord’s Prayer you will find, has been eliminated from the revised version of our 
English bible. You look in vain for this doxology in the revised version. The idea of omitting it is that it is 
said that this doxology was added to the six petitions of the Lord’s Prayer in later years, as a matter of 
liturgical addition, as a form with which to close the prayer. They say it was a matter of liturgical 
addition added by the Church as a conclusion to the Lord’s Prayer. In the original manuscript, they say, 
this doxology is not a part of the Lord’s Prayer. And so it has been omitted in the revised version of our 
English bible. Now I do not like our revised version anyway. And I am opposed to leaving anything out of 
the text that is found in the original manuscripts. That is a dangerous business. And although there is 
room for improvement in our translation, we should not remove anything from the original manuscripts. 
You must remember that this doxology is not only found in our English Bible, but it is also found in the 
original manuscripts. It is part of the Lord’s Prayer.  

Besides, the reason given for omitting this doxology is a very flimsy one. The reason given is that 
this doxology is not found in Luke. But that is no reason. That this doxology is found only in Matthew, 
and is omitted in Luke, is due to the fact that Jesus spoke the sermon, in which this prayer occurs, on 
more than one occasion, but does not each time repeat it word for word, just as a preacher will preach 
the same sermon twice, without repeating it word for word. But we find this doxology in Matthew, and 
that is proof enough that it fell from the lips of the Lord on some occasion, and so it is better to follow 
the Authorized Version.  

We feel that this last part of the Lord’s Prayer is different in character and content from the six 
petitions which we have discussed. We do not here have to do with another petition, but what we have 
here is what is usually called a doxology. The Christian does not ask for anything here, but declares 
something. He declares something of God. And that not to one another, but he declares something to 
God. That is the peculiarity of the Lord’s Prayer. The peculiarity of the Lord’s Prayer is that, in closing, we 
declare something of God, and to Him. Thine is the kingdom, and the power, and the glory, forever.” And 
we declare something concerning our own attitude to prayer when we seal it with the little word, 
“Amen.”  

Now there are two aspects to be considered when discussing this doxology. In the first place, what 
does this doxology mean when taken by itself? What is its idea? What is its contents? And in the second 
place, these closing words of the Lord’s Prayer do not stand separate from the rest of the prayer, as in a 
way the former six petitions do. But this doxology is connected with the entire prayer with the 
conjunction, “for.” So that the question is, what is the significance of this doxology with regard to the 
entire prayer. And again we must remember that we must not treat these closing words as a matter of 
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doctrine. We must not read these closing remarks like this: unto God is the kingdom, and unto God is 
the power, and unto God is the glory. No, this doxology is part of the prayer. It is therefore something 
that the praying people of God can say. “For thine is the kingdom, and the power, and the glory, 
forever.” And to say that, is to close our prayers, not as a mere repetition of words, as an idle tale, but as 
a matter of spiritual reality.  

We have seen again and again, that it is not easy to pray. So it is also with regard to this conclusion. 
And the question is, what spiritual disposition of heart and mind must be presupposed in order to pray 
this conclusion? We find that there is required in the heart and mind, the spirit of humble adoration. In 
order to repeat these words, so that they are true, there is required the spirit of humble adoration. 
There is, from the view point of prayer, in this conclusion, in the second place, a very strong plea. And 
there is in this conclusion, together with the seal, “Amen,” a firm assurance. That is the attitude required 
in this conclusion to the Lord’s Prayer. 

 

Theme: The Conclusion of the Lord’s Prayer 

1. A Spirit of Humble Adoration 

2. A Very Strong Plea 

3. A Firm Assurance 

1. A Spirit of Humble Adoration 

A spirit of humble adoration. That, first of all. Adoration: the acknowledgement that God is God, 
and that He is the fountain of all good, and that we know it, and that therefore, we draw near unto Him, 
to drink out of Him. That is the essential character and purpose of all prayer. Prayer is the highest 
expression of gratitude. Prayer is the highest expression of the grace of God in your heart. Prayer is not 
expressed in a desire for money.  

There is one thing that the heart of the natural man will never do. That is pray. He may sometimes 
act as if he were praying. He may pile up the wheat until he has to burn it in the furnace, and then say to 
the poor man, “Let us pray for prosperity.” But that is an ungodly, carnal prayer. Anybody will pray for 
money. But prayer that will be an expression of that deep humility, wherein we say, “not mine, but thine 
is the kingdom, and the power, and the glory,” that prayer is the expression of the grace of God in the 
heart. It is the highest expression of our needs. But not in the carnal sense. No, when the Christian 
prays, he does so in the confession that God is the sole fountain of all good, and he opens his soul unto 
God, to drink out of that fountain of good. Prayer is the opening of the soul to God, to drink out of Him 
who is the fountain of all good.  

But although that is the essential character of prayer, yet this is also a special, a separate adoration 
to prayer. Prayer is not complete without this separate adoration. What does it mean? What does it 
mean that we can close our prayer with this adoration? What is the idea of it? What does it mean? It 
means that our prayer has not been a vain repetition of words, which they are so frequently. Which they 
are, sometimes to a large extent, and which they always are, to some extent. It is a good thing that there 
are so many terms which we have at our fingers ends, of which our consciousness feels nothing. 
Otherwise, we would be stammering all the time in our prayers. But if we say, “for thine is the kingdom, 
and the power, and the glory, forever,” and I do so in truth, it means that my prayer was not a mere 
repetition of words, in which my soul was not included. It means that we have been in the sanctuary. It 
means that we have been in God’s presence. It means that while in the presence of God, we have 
beheld His beauty. Even as when the four beasts and the twenty-four elders, in Revelation 4, worship 
God, it is not a mere repetition of words, but in a spirit of adoration, they cry out: “Holy, holy, holy, is the 
Lord God Almighty.” That is the spirit of adoration. It means that we have been in the presence of God 
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by faith, and have seen His beauty, His goodness, His holiness, His majesty, His power, His glory, and we 
must express it. We must tell Him about it. And we say: “Thine is the kingdom, and the power, and the 
glory, forever.” We do not have to tell Him, you understand, because God does not know. But we must 
tell Him, because we are under the impression of that power, and majesty, and glory of God. We have 
been in His presence and have beheld His beauty, and now we sink down before Him in humble 
adoration. That is adoration.  

And so it is, not only as to the idea, but also as to the contents of this adoration. After all, when it 
comes to prayer, everyone is Reformed. And this adoration is thoroughly Reformed. A man cannot be 
Arminian in his prayers. When you speak to God, you cannot speak Arminian doctrine, and that, just 
because you speak to God. It may be easy to speak Arminian doctrine among men. I may be easy to 
preach Arminian doctrine in the Church. But you cannot get rid of any Arminian doctrine in your prayers, 
because in prayer, you acknowledge that God is God.  

In prayer we acknowledge: Thine is the kingdom.” What does that mean? It may mean, thou hast 
the power, the right, the authority to rule. And that is not excluded. But the meaning is emphatically 
that His is the kingdom, the power, the right, the authority to rule. The meaning is not, thou rulest. No, 
thine is the kingdom. That means that there is no authority outside of God. The word, “kingdom,” may 
mean the domain over which a monarch rules, over which he has dominion. But it also may mean the 
actual execution of that dominion and the authority to rule.  

If taken in the former sense, the meaning of the term, “kingdom,” is God’s domain, the domain 
over which He rules, which is the entire universe. There is nothing excluded from His domain. He rules 
over all His creatures. He rules over the wicked, against their will. And He rules over His people, with 
their will. In the second place, the term, “kingdom,” may mean the actual rule and domain of the Lord. 
Then the expression means: Thine is the authority, the power, the right to rule over all things. And 
where the Lord Himself does not limit it, therefore we should also take this expression in both senses. So 
that Jesus means to teach us to say: Thine is the domain, and thine is the right, the authority to rule over 
that domain.  

Notice that the Lord, in this doxology, excludes all possibility of any dualism. He does not say: “May 
thine be the kingdom.” He does not pray that the kingdom may be the Lord’s sometime in the future. 
The Lord says: “Thine is the kingdom.” This doxology is based on the fact that God is one, and that there 
is no God besides Him. Hence, Jesus says: “Thine is the kingdom.” That means that there is no kingdom 
outside of God’s kingdom. No creature has any domain, any authority and right to rule outside of God. 
That is called monotheism. Heathenism, looking at the evil in the world, came to the conclusion that 
there were two gods. One of these was a good god, from whom all good proceeded, while the other was 
a bad god, who was the author of all evil. That must not be applied to anything. That must not be 
applied to the domain of the devil either. We must not say that God is the supreme ruler. God is the sole 
ruler.  

So it is with the other terms. “Thine is … the power.” Not, “Thine is power,” but “Thine is the 
power.” That is, “There is not power outside of Thee.” This is the power. The power that is in thee and 
the power that is in the creature, is thine. All the power in heaven, and in the world, the power in the 
forces of darkness, is thine. God does not have to fight. God does not have to hold off the enemy, or 
otherwise he will attack Him. That is heathendom. No, there is no power anywhere but it is thine. That is 
Reformed. So that we must not say that God has more power than any creatures. He is the alone power. 
That God has almighty power means that He has the sole power. He does not have supreme power, and 
all kinds of little powers besides Him. All power is the power of God. The devil’s power is God’s power 
too. Thine is the power. That is the fundAmental thought of scripture, and that is the basis of all prayer. 
We are not dependent upon men, or money, or prosperity, or rain, or sunshine. We are dependent only 
upon God.  
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And, “Thine is … the glory.” God’s glory is the radiation of His goodness. God is good. God is 
goodness. We can’t really express what God is, because He is wholly other than we are. But if we 
remember that it is an imperfect way of talking about God, we may say that God is goodness. He is 
goodness in the sense of perfection. And the radiation of His goodness is His glory. And this doxology 
does not say: “Thine is …the glory sometimes.” No, thine is the glory. There is no glory outside of thee. 
Thine is the kingdom, and the power, and the glory. Forever. Not once in a while, but for ever. That is 
the meaning of this doxology. 

2. A Very Strong Plea 

That humble adoration that is caused by the feeling that God is God, is at the same time an 
expression of assurance. And because it is that, it assumes the form of a strong plea. We have this in the 
injunction, “for.” ” For thine is the kingdom, and the power, and the glory, forever.” We sometimes 
speak of a ground to plead on with God. And certainly we must have a ground to plead on. That ground 
cannot be in ourselves. Why should God hear our petition? Why should He even listen to us? I don’t 
have to listen to you if I don’t want to. I have a right not to listen to you if I don’t want you. But God, 
who has the kingdom, and the power, and the glory, why should He listen to us at all? No, if we are to 
approach God, the ground must be in God Himself. And that we have in this doxology.  

If you ask what is the relation of this doxology to the body of the prayer, the answer is that it is a 
doxology, that is, it is praise, adoration, rising from the heart of him that prays this prayer. Therefore, it 
is a most fitting close to this prayer.  

But in the second place, there is in this doxology a motive. It is the expression of the motive why 
the Christian prayed. It is the expression of why he prayed at all, and why he prayed as he did, and why 
he prayed for the things he did. It is the basis of this, and of all prayer. If there was someone else that 
had power besides Him, we might as well turn to that other one. Or we might divide our attention 
between the two, as the heathen do. But if His is the kingdom, and the power, and the glory, then we 
should turn solely to Him. That is why the Christian prayed, and that is why he prayed as he did. That is 
why the Christian did not begin by saying: give me prosperity. No, he began by saying: “Our Father, 
which art in heaven; Thy name be hallowed: Thy kingdom come; Thy will be done.” “That,” so the 
Christian says, “is my first concern. That is uppermost in my mind.” The rest follows. The rest concerns 
me. The rest is of secondary importance. The glory of God and the cause of His kingdom is first. He must 
be glorified first. And all my happiness is bound up with the glorification of God. That the Christian 
prayed. That is his plea.  

And the ground for his plea, we have in this doxology. So that the Christian says; Our Father which 
art in heaven, thine is the kingdom, and the power, and the glory, that is why we come unto thee. To 
whom shall I go with my needs, with my need for bread, with my need for forgiveness of sin, with my 
need for deliverance from evil, for thine is the kingdom, and the power, and the glory. It is a plea. And 
whatever petition you may put between these two: “Our Father which art in heaven, … Thine is the 
kingdom, and the power, and the glory,” will surely be heard. Because in the prayer, we really say to 
God: thou art my God for Christ’s sake. I come to thee to whom belongs all power, and dominion, and 
glory, with all my needs. 

3. A Firm Assurance 

Can it fail? No, for we close with the seal upon our prayer, “Amen.” We do not often seal our 
prayers. “Amen,” often means for us that we have come to the end of our prayer. But in scripture, 
“Amen,” means that it is sure from every way you look at it. It means that it is firmly established. So 
that, “Amen,” has in it the idea of faithfulness, of truthfulness, of certainty. It comes from the Hebrew 
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word which means, it is fir, it is sure. That is why the Lord uses it so frequently. When the Lord says, 
“Verily, verily I say unto you,” he really says, “Amen, Amen, I say unto you.” So that when we use it at 
the end of our prayers, that is , when we really use it so that there is something in our soul that 
corresponds to the word, there is a threefold assurance.  

In the first place, the word, “Amen,” means this, that I am assured that in the prayer which I have 
just now closed, I have presented nothing that is contrary to thy will. It means that the contents of my 
prayer are true and right and are in harmony with thy will. It is true that with regard to some of our 
petitions we do not know what to pray for as we ought. But surely our prayer is accompanied by the 
prayer: “Lord, I know not what to pray; teach me to pray as I ought.” There is nothing in the Lord’s 
Prayer that is contrary to the will of God. “Amen,” means that there is nothing in our prayers that is 
contrary to God’s will.  

That is not true of many of our prayers. That is not true of our prayers by which we close our silly 
programs. There are many of our prayers that are really godless. There are our prayers to please men. 
We often pray, not as we ought, but to please men. All these things happen. But, “Amen,” means that 
we are assured that we have prayed nothing contrary to the will of God.  

In the second place, “Amen,” means: I really want what I have prayer for. That is also expressed in 
the catechism by way of implication. We read in the catechism: “Amen” signifies it shall truly and 
certainly be: for my prayer is more assuredly heard of God, than I feel in my heart that I desire these 
things of Him. “Amen” means that I really desire what I have asked for. It means that I meant what I 
said. It was my desire that thy name be glorified first. The coming of thy kingdom was uppermost in my 
mind. My first concern was that thy will be done. When I prayed for bread today, I did not mean cake 
and pie. When I asked for forgiveness of sins, I really meant it. It was truly my desire to be delivered 
from evil, when I prayed: deliver me from evil. And I can truly say, “Amen,” on all these things.  

“Amen,” means in the third place: I believe that thou art willing and able to grant every one of my 
petitions. I express in the word, “Amen,” that I am much more sure that I shall receive the things I 
prayed for. Much more than I feel in my heart that I desire them. That is often not at all sure. But much 
more sure it is that the Lord will give, and is able to give, all that I asked for. Why? “For thine is the 
kingdom, and the power, and the glory, forever.” As the Dutch has it: “Hij kan, en wil, en zal in nood, 
zelfs by nadern van den dood, volkomen uitkomst geven. Amen.”  

And what is the result of that prayer? The result is that “the peace of God which passeth all 
understanding, will keep our hearts and minds in Christ Jesus.” 


