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Lord’s Day 6 

Christ Our All 

 
Q. 16. Why must he be very man, and also perfectly righteous? 

A. Because the justice of God requires that the same human nature which hath sinned, should 
likewise make satisfaction for sin; and one, who is himself a sinner, cannot satisfy for others. 

Q. 17. Why must he in one person be also very God? 

A. That he might, by the power of his Godhead sustain in his human nature, the burden of God's 
wrath; and might obtain for, and restore to us, righteousness and life. 

Q. 18. Who then is that mediator, who is in one person both very God, and a real righteous man? 

A. Our Lord Jesus Christ: "who of God is made unto us wisdom, and righteousness, and 
sanctification, and redemption." 

Q. 19. Whence knowest thou this? 

A. From the holy gospel, which God himself first revealed in Paradise; and afterwards published by 
the patriarchs and prophets, and represented by the sacrifices and other ceremonies of the law; 
and lastly, has fulfilled it by his only begotten Son.  

 

The conclusion of the previous Lord's Day was that, if salvation is at all possible, it must be through 
a mediator who is both a perfectly righteous man and at the same time very God. Another way of 
salvation there is not. Another mediator is not possible. This sort of a mediator is demanded because of 
man’s spiritual condition.  

Looking at it from the former point of view, if we are to be saved, satisfaction must be brought. We 
have sinned, and satisfaction must be brought through atonement. That satisfaction we cannot make, 
we can never bring anything to God which we do not already owe him. We can only do one thing, we 
can only increase our guilt daily.  

How then can we, who can never present anything to God which we do not owe him, and who can 
only increase our guilt daily, blot out the guilt of the sins which we have committed?  

And, looking at it from the point of view of our spiritual condition, the fact is that, if we are to be 
saved, we must receive a new life, we must receive righteousness and holiness. In order to be saved we 
must be translated from a state of death to a state of life, from a state of unrighteousness to a state of 
righteousness, from a state of corruption to a state of holiness. That translation we cannot make. Nor 
can any other creature make that translation for us.  

So then the conclusion is that it is no mere accident that salvation is through a mediator who is 
both very man and very God; no other mediator could possiblly save us. There is but one mediator, and 
that one mediator is Immanuel.  

Now in the sixth Lord's Day the catechism speaks of the real mediator. It speaks of that mediator in 
the first place as He is. In the second place it brings that mediator before us in all His fullness. And in the 
third place it points to the source of our knowledge of him. 
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(1) The Meaning of It 

You may notice that our catechism when it brings to us the fullness of the mediator simply quotes 
Scripture. It is a quotation from I Cor. 1:30, where the apostle says, But of him are ye in Christ Jesus who 
of God is made unto us wisdom and righteousness and sanctification. “Unto us.” In other words, Christ 
was made the source of our wisdom, He was made the source of our righteousness, and He was made 
the source of our sanctification. He was made the source from which we may draw wisdom and 
righteousness and sanctification. He is the fountain from which we may obtain these things. God has 
made unto us a fountain of wisdom, of righteousness, and of sanctification; and that fountain which God 
has made unto us is Christ Jesus. God has made Christ a fountain of wisdom and righteousness and 
sanctification unto us. That is what the apostle Paul teaches us in I Cor.1:30; and that is the text which 
the catechism quotes. It pictures Christ in the fullness of those things which we lack. It pictures him in 
the fullness of those things, the opposite of which are in us.  

By nature we are foolish, unrighteous, corrupt; but in Christ are the opposite of these things. There 
is in him over against our foolishness, wisdom. There is in him over against our unrighteousness, 
righteousness. And in him there is over against our corruption, sanctification. Christ is made unto us 
wisdom, righteousness, and sanctification.  

Wisdom is not knowledge. There is a difference between wisdom and knowledge. One may have a 
head full of knowledge and still not have wisdom. Wisdom is not knowledge; but wisdom is the power 
by which we can judge of reality correctly, that is, it is the power by which we can judge God and all 
things as they should be judged. But by nature we do not have this wisdom; we judge neither God or 
things or our relation to God correctly. We stand to God and to all things in the wrong relation, and we 
seek the things that are foolish because we cannot judge correctly. But in Christ is wisdom, that is, in 
him is also the power to fill us with wisdom.  

In Christ is righteousness. By nature we are filled with unrighteousness, we do but daily increase 
our sin. But in Christ is righteousness. God made him a source of righteousness to us, so that in him is 
the power to deliver us from our unrighteousness and to make us righteous.  

And so there is in Christ sanctification. By nature we are corrupt. The power of corruption is in us, 
that is, our death; and that death has taken hold of us and keeps us in its power. But in Christ is 
sanctification. In other words, in him is the power to deliver us from our corruption and to fill us with 
holiness. 

Christ was made unto us wisdom, righteousness, and sanctification.  

And then the apostle adds redemption. We are by nature not simply in a condition of foolishness 
and righteousness and corruption; and we belong to them. We are in the power of this foolishness and 
unrighteousness and corruption. These things have taken hold of us. We are shackled to them, and we 
have no right to be delivered from their power. We have no right to be delivered from this foolishness 
and unrighteousness and corruption unless we are redeemed; and redemption is this, that one 
purchases the right to unlock the shackles of foolishness and unrighteousness and corruption by which 
we are bound. That right is in Christ Jesus.  

God made him unto us wisdom and righteousness and sanctification and redemption. He is 
therefore the mediator which we need, for in him is the fullness of all that we must have in order to 
have a place in the kingdom of God and in His covenant fellowship. 

(2) The Possibility of It 

How is this possible?  

The catechism says that to have such a mediator he must be very God and also a righteous man. 
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Therefore, the answer to the question of how it is possible the Lord can be such a source of wisdom, 
righteousness, and sanctification, is: first of all, because He is a righteous man; and in the second place 
because He is very God.  

If you ask why such a mediator must be man, the answer is that the justice of God requires that the 
same human nature which hath sinned should likewise make satisfaction for sin. Human sin requires 
human blood, it requires a human sacrifice. Therefore if the Lord is to deliver us from our foolishness 
and unrighteousness and corruption, He must be man. 

And He must be a righteous man for the same reason. It must be clean, pure human blood if it is to 
atone for our sin. Such a mediator must be a righteous man. And the Lord is. He must be of the same 
human blood and the same human nature as we are also from a spiritual point of view. If He were an 
angel He could not deliver us. If He were an angel He could not impute human wisdom and human 
righteousness and human sanctification unto us. He must be a righteous man.  

But He must also be more, He must also be very God. He must atone for us; But He must also 
impart His life to us. And, if He were a mere man, He could not bear the burden of God's wrath against 
sin and live. And, even if He could bear the wrath of God and live, He could not impart that life to us. A 
mere man could not do that. Salvation is not a matter of education but a matter of regeneration. Even if 
man could impart His life to us, he could not atone. Another cannot take our place.  

The objection that is often raised against the doctrine of atonement, that it would be injustice on 
the part of God to punish another for our sin, is without ground. It would be injustice if God took 
another in our place; but Christ is no mere other. The Lord is our God. God does not take a stranger in 
our stead; but He comes himself, and what objection can anyone have that God himself should come 
and atone for our sins in our nature. God does not take an innocent creature, He comes himself; and He 
bears in our human nature our sin. If Christ is to be our Redeemer, He must not be an innocent person, 
but He must be God himself.  

Now the apostle says, God made him such, God made him to be our Redeemer. He made him such 
before the foundation of the world, in His counsel. In His Son, so to speak, God ordained himself to be 
the head of His Church; He ordained that his Son should have many brethren. God made him in time; He 
made him in the incarnation; He made him when He caused him to be humiliated to the death of the 
cross; He made him when He raised him from the dead, when He caused him to ascend into glory, when 
He filled him with His Spirit in order that He should pour out His Spirit in His Church. Christ was made of 
God the source of wisdom, righteousness, and sanctification for us.  

(3) The Knowledge of It 

Whence knowest thou this?  

I want to make of this one question two questions: Whence knowest thou this? And, whence 
knowest thou him? To know this and to know him is what it is to be saved. These are two things; and to 
know this without knowing him is corruption.  

The catechism asks, Whence knowest you this, that is, how do you become intellectually sure that 
the Lord was made your wisdom and righteousness and sanctification and redemption? And the answer 
is, from the holy gospel. 

 By the holy gospel the catechism means the revelation of Christ as God has revealed him. This is plain 
from the last question of this sixth Lord's Day. The catechism says that the people of God had this holy 
gospel from the very beginning. The people of God were never without this gospel, they had it from the 
beginning. They had it in that first prophecy, the first promise of redemption where God says, “I will put 
enmity between thee and the woman, and between thy seed and her seed; it shall bruise thy head, and 
thou shalt bruise his heel.” In this first prophecy you have all the elements of the gospel. It is the gospel 
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in the kernel, in seed.  

This same gospel God reveals throughout the ages; but, while He continues to reveal it, He unfolds 
it. The one spring becomes a broad stream. He unfolds that holy gospel through the Patriarchs, the 
prophets, the sacrifices and ceremonies of the old dispensation. The entire old dispensation is the 
unfolding of that holy gospel. But as it is unfolded, it becomes a broad stream. 

Finally that gospel is fulfilled by Christ. Christ is the fulfillment of the holy gospel; He is the gospel. 
The holy gospel stands before us in Christ. And the Church of the new dispensation lives in the light of 
that gospel.  

The practical point is this, the word of God, the Bible, is the holy gospel. The whole word, every 
letter of it, belongs to the holy gospel. Take away part of the Bible and you take part of the gospel away. 
Just as you would mar a painting by removing part of it, so, if you take part of the word of God away, 
you will mar the gospel. You must have the whole word of God in order to have the complete gospel.  

And to know this, to know that Christ is your wisdom and righteousness and sanctification and 
redemption, you must grow in the knowledge of the word of God. All other being equal, he is the best 
Christian that has the best knowledge of the word of God. And all other things being equal, he is the 
poorest Christian that has no knowledge of the word. 

That is why we must have expository preaching. The gospel is not a silly street corner invitation; but 
it consists of the whole word of God. That is why we must have expository preaching; that is why we 
must have catechism; that is why we must study that word in our societies, in our Sunday schools, in our 
Christian day schools; that is why that word must be in our homes and we must study it and meditate 
upon it. We must be filled with that word. It is necessary to emphasize this especially in our day. 
Whence knowest thou this? From the holy gospel. And the holy gospel is the whole word of God. And 
we must be filled with it.  

But that is not enough; you may have a head full of knowledge, you may know the truth to the full 
so that you can answer any question they put to you, and still not have a living part with the Lord.  

Theology is not salvation. Theology we must have; but, if we have nothing more, it would be better 
that we had never been inside a church, that we had never known the gospel. It is better not to know 
the gospel than to know it and not receive wisdom and righteousness and sanctification.  

That is possible. It is possible to come to the knowledge that there is wisdom, righteousness, and 
sanctification in Christ without becoming a partaker of it. If it is nothing but head knowledge, it were 
better we never had it. A man may know all about electricity; but as long as he is not connected with the 
control power plant he will not have light in his home. We may have knowledge of Christ; but, if we do 
not become connected with him, we will not have light in our soul.  

We must have knowledge of him. And this is the knowledge of him, that when we know him we 
empty ourselves for His wisdom and righteousness and sanctification. He is mine upon whom I rely and 
whom I draw unto myself so that His wisdom becomes my wisdom and His righteousness becomes my 
righteousness and His holiness becomes my holiness; and I bear fruit through the power of His spirit 
unto life everlasting.  

To know it and to know him; that is salvation. 

/recorded by M.Swart, approx 1930/ 

 


