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Lords Day 8 

Our Faith in the Triune God  

Rev. Herman Hoeksema 

 

Q.24. How are these articles divided? 
A. Into three parts; the first is of God the Father, and our creation; the second of God the 

Son, and our redemption; the third of God the holy Ghost, and our sanctification. 
 
Q.25. Since there is but one only divine essence, why speakest thou of Father, Son, and 

Holy Ghost? 

A.  Because God hath so revealed himself in his word, that these three distinct persons are 
the only true and eternal God. 

 
In answer to the question: what is necessary for the Christian to believe? the instructor in our 

catechism points to the confession, which is known to us as the Apostolic Creed.  The catechism 
proceeds therefore from the assumption, that all that is expressed in that creed is necessary for the 
Christian to believe; for the catechism is speaking of saving faith, and it is of importance that we have 
and bear in mind a true conception of what saving faith is.   

Saving faith is not, in the first place, the work of man; it is not simply an acceptance of the truth.  
Faith is that work of God by which He unites us to Christ.  It is the spiritual tie, created in us by God, by 
which we draw all the spiritual blessings out of Christ.   

Love is the root of faith.  Love, not faith, is first.  In as far as faith affects the life of our 
understanding, it becomes a new spiritual knowledge by which we appropriate all that God has revealed 
in his word.  And in as far as it affects our heart and will, it affects a new confidence.  It creates the 
confidence within us that God loves us.  This is always first and the most important.  Not, do I love God, 
but does God love me, is the most important question.   

This saving faith has its object; and the object of saving faith is all that God has revealed in his word.  
Therefore faith turns to the word of God.  The Christian appropriates the contents of that word, and 
applies it to himself.   

But he also expresses what lives in his heart and mind concerning the truth of that word, and the 
result is a confession of faith.  A confession cannot be made in a theological school.  It may not be 
imposed upon the Church by a synod.  A synod can formulate this confession; but it cannot and may not 
impose a confession upon the Church.  Not even the apostles might do that.  A confession is the 
expression of what lives in the heart and mind of the Church.   

So it is also with the twelve articles of faith known as the Apostolic Creed.  In this creed the 
Christian and the Church express what lives in its heart and mind concerning the truth of the word of 
God.  Moreover, it is necessary to believe all that is expressed in these articles.  With less than what is 
expressed in these twelve articles of faith no man can be a Christian.  He that denies one of these 
articles has forfeited all right to call himself a Christian.   

These articles are based on the fundamental doctrine of the Trinity.  The doctrine of the Trinity as 
such, is not expressed in these articles; there is no specific article that describes this doctrine.  Rather 
these twelve articles are the framework upon which the doctrine of the trinity is set forth.  In this 
respect this confession is like Scripture.  The doctrine of the Trinity is certainly revealed in scripture; and 
we can quote a few scattered texts in support of this doctrine.  But I know of only one text in which the 
threeness and oneness of God are clearly revealed at the same time, that is, John 5:7, where we read, 
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There are three that bear record in heaven, the Father, the Word, and the Holy Ghost: and these three 
are one.  And outside of this one text, there is no text where the threeness and oneness of God is so 
clearly revealed.  Rather, the truth of the word of God is the framework upon which the Holy Spirit has 
woven the truth of the triune God.   

We must look, therefore, at the truth of the Trinity from a practical point of view.  The doctrine of 
the Trinity does not become practical until I say, “I believe in the triune God.”  The doctrine of the Trinity 
is rather an abstract thing; but it is practical when the Christian expresses, “I believe in the triune God.”  
That is, “I know that the triune is my God.”  

 

 Theme: Our Faith in the Triune God 

 I.   A Strong Power    

 II.  A Great Blessing   

 

I.  A Strong Power 

When we speak of the Trinity, we are dealing with a mystery.  That does not mean that we don't 
know anything about it.  A mystery is not something shallow and superficial, something which we don't 
know anything about, and of which we can form no conception.  It is not a contradiction.  That is 
nonsense.  We cannot say that a thing is black and white at the same time.  We cannot say that a thing is 
black, without at the same time denying that it is white.   

A mystery is something deep.  It arises from the fact that man is finite, and God is infinite.  It is 
something upon which I can think, and the more I think about it the deeper it becomes.  And the deeper 
it becomes, the richer it becomes.  And as it grows deeper and richer, we fall down and worship, and 
marvel at the greatness of God.  He is infinite.  And because we are finite, we cannot comprehend, we 
cannot solve him.  But we can know him.  We can conceive of him even if we cannot solve him.   

If we are to know God, however, we must receive that knowledge from him.  God must come down 
to our level.  He must speak to us in language that we can understand.  He must give a finite revelation 
of himself.   

So we come to the Trinity.  As we have said, the doctrine of the Trinity does not simply depend 
upon certain texts.  We have such texts.  There are many texts in the Bible that speak of God as being 
one; and there are also texts that speak of the three persons.  But that is not all.  God has revealed 
himself.  He has not simply done so in a book.  He has not merely written a book.  He has not merely 
written a book about himself.  God has revealed himself actively and historically.  His works therefore 
must reveal him as the triune God.   

There is a revelation of the triune God in all creatures.  The substance of the creature points to God 
the Father; the name of the creature to God the Son; and the life and movement of the creature points 
to God the Holy Spirit.   

Also from Scripture the doctrine of the Trinity does not depend on certain texts.  The word 
scintillates with that doctrine.  When the Christian speaks of his faith in the triune God, he expresses 
first of all that God is one.  When the Christian says: “I believe in the triune God,” he expresses that God 
is.  That is his name, God is.   

Over against this positive confession of the Christian stands the negative confession of the world, 
which says God is not.  That is the confession of Atheism; but it is also the confession of Pantheism.   

The Atheist, who attempts to exert power and influence in the world, says that there is no God.  His 
confession is negative, not because he is born an Atheist, but because Atheism is a philosophy.  Man 
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attempts to rid himself of God; and so he tries to philosophize God away.  He goes about and says, 
“There is no God.”    

The Atheist does this directly, but Pantheism does so no less.  Pantheism says God is all, and all is 
God.  And as soon as one says God is all, He is nothing.  If God does not exist apart from all, He does not 
exist at all.   

Atheism and Pantheism say God is not; and in the midst of that world stands the positive 
confession of the Christian who says God is.  We must not say God exists, but God is.  When we say that 
something exists, the meaning is that it rests on something else, it is dependent upon something else for 
its existence, it has its source in something else.  But God does not just exist; He does not rest on 
anything.  He has no source; or rather, He has his source in himself.  God is.   

Furthermore, when the Christian says, “I believe in the triune God,” he also confesses that God is 
one.  And, as over against the positive confession of the Christian that God is, stands the negative 
confession of the world that God is not, so over against the Christian's confession of the world that God 
is one, stands the confession of heathen paganism, that god is many.  That is Polytheism.  Heathen 
paganism says that god is many.  The heathen does not say that there are many gods; that is impossible.  
One really cannot say that there are many gods; that is a contradiction.  But the heathen says that god is 
many.  He has a god for everything.  He has a god for rain and for sunshine, for health and strength, for 
peace and prosperity.  He has a god for everything; and all these gods have their own minds, their own 
will, their own desires, their own purposes and  their own power.  They are all divided.  They are divided 
in mind, in will, in desires, in purpose and in power; and accordingly they war with one another.  That is 
the heathen paganism, which says that god is many.   

And over against this stands the confession of the Christian, who says, God is one.  There is no 
being next to him that is also God.  He is not divided; He is supreme over all.  There is no dualism either.  
There is not a big God, and over against Him a little god, who we call devil.  The devil also exists through 
God, which gives rest to our faith.  The heathen turn from one god to another; and, if these gods happen 
to be at war with each other, he can have no rest.  But according to Scripture, the Christian rests in the 
confession that God is one.  God is one, which means that all that belongs to the nature and being of 
God, is one.  There are not many divine  beings, but one.  There is one divine mind and counsel.  There is 
one divine will.  There is one divine power.   

Now you understand the practical significance of the confession, I believe in that one God.  We do 
not merely believe God is and that He is one, but we believe IN the triune God.  You can understand the 
power of that confession by comparing it with the negative confession of the world.  The moment one 
says there is no God, you have Communism.  Atheism is Communism.  It is not developed by the poor 
man on the street; Communism is developed by the unbelieving professors in our universities.  If you say 
there is no God, then there is no authority, no power, no responsibility.  And, as is the case with 
Atheism, so Polytheism, the belief that there are many gods, is practical power.  The God of Polytheism 
is divided, and then you have idolatry.  And idolatry is adultery.   

But the Christian says, “I believe in the triune God.”  There is only one God, and I believe in that one 
God, that one God I trust, on that one God I rely.  And there is but one mind, one will, one  power.  
There is but one whom I love. 

II. A Great Blessing 

But there is more to this truth.  The Christian does not simply say, “I believe in a God who is one.”  
He also says, “I believe in a God who is three.”  And it is especially in connection with this threeness of 
God that we are called to meditate on the blessedness of believing in God triune.  It is the second part of 
the confession, I believe in the triune God.   

When we say that God is three, we do not say that He is three in the same sense that He is one.  
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When we say that God is three, we mean that He is three personally.  God is three in persons.   

He is personal.  We must not speak simply of providence; there is no mere providence.  We must 
say, God. We must not say, providence has done it; we must say, God has done it.  We must not speak 
of blind providence.  Providence is impersonal.  We can speak of providence the same way as we do of 
the wind.  But when we say, “I believe in the triune God,” we are saying that God is personal.   

That God is personal means He is a rational, moral being.  God has a mind, and He has a will.  God is 
a willing being, a being with a will, a mind, and a heart.  He possesses everything that belongs to a 
rational, moral being.  God can say "I;"  and only a being that is of a rational, moral nature, can say, “I.”  
Animals are beings, but they cannot say "I."  Animals are not moral, rational beings, they are not 
personal.  Men and angels are personal, they can say "I," and so is it with God.  God can say, "I."  He is a 
rational, moral being.  He has a rational, moral nature.   

His nature is one, but He exists in three persons.  In the one nature of God there are three that say 
"I."  There is in God one life, but that one life is lived by three.  There is in God one will, but that one will 
of God is willed by three.  There is in God one love, but in that one love there are three that love.  There 
is in God one mind, but in that one mind there are three that think.  There is in God one desire, and that 
one desire is desired by three persons.  In the one nature of God, there are three that live, will, love, 
desire, think. That is the threeness of persons.   

I have three remarks in this connection.   

In the first place, with respect to their personal relation to the divine being, they are equal.  The 
three persons do not each have a part of God. All the attributes of the divine being are equally the 
attributes of the three persons.  The three persons are equal.  In that respect they are identical.  

Secondly, with respect to their relation to each other, they are personally distinct.  This personal 
distinction is revealed in their names; they are Father, Son, and Holy Spirit.  The Father generates the 
Son, and the Spirit proceeds from the Father and the Son.  The Father possesses the whole divine nature 
as Father, the Son as Son, the Holy Spirit as Spirit.  The Father thinks as Father.  And the Son thinks as 
the Son.  And the Holy Spirit, proceeding from the Father as Spirit of the Father and from the Son as 
Spirit of the Son, thinks as Spirit.   

The catechism speaks of God the Father and our creation, of God the Son and our redemption, and 
of God the Holy Spirit and our sanctification, not as if the Father exclusively creates, the Son is 
exclusively busy in the work of redemption, and the Holy Spirit is exclusively busy in the work of 
sanctification.  That would separate God.  Everything is the work of the whole God.   

Neither is it so that the Father stands in the foreground in one thing, the Son in another, and the 
Spirit in another.  All the works of God are such that they are of the Father, through the Son and in the 
Spirit.  It is so with the work of creation, the work of redemption, and that of sanctification.  In the 
twelve articles we have an expression of our faith; and we so experience the triune God that, when we 
think of our creation, we think of God the Father; when we think of our redemption, we think of God the 
Son; and, when we think of our sanctification, we think of God the Holy Spirit.  That is the doctrine.   

What is the practical significance?  “I believe the triune God,” means in the first place, I believe in a 
living God.  And a triune God only is and can be a living God.  The God of the Unitarian, and of the 
Mohammedan, cannot be a living God.  They say god is one; but that god is far away.  It is a cold god 
living some place far away.  The Christian says God is a living God.  If there were no creatures, He would 
still be the living God in himself.  When the Christian says, “I believe in a God who is one and three,” it is 
the same as to say, “I believe in a living God.”   

If God were one and not three, He would be the same as what is called static electricity.  The 
current of divine life would be static if there were not the different poles of Father, Son, and Holy Spirit.  
If God were alone He would have no one to talk to; and the life of God would be static.  It would be a 
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dead life.   

When we say God is triune, we say that He is a living God.  The Father generates the Son.  And the 
Son stands continually before the Father and says, Abba, Father.  The Father is glorified in the Son.  And, 
if the Father and the Son were not united in the Spirit, the circuit would be closed.  The whole life of the 
divine being throbs because God is not only one, but also three.   

It is for this reason that the confession, "I believe in the triune God" has, in the second place, this 
practical significance, we can become partakers of that divine life, and know that it is so.  God transmits 
the currents of his divine life into us, and we can know it.  If He were only one and not also three, we 
could have no contact with Him, we would have no knowledge of Him and there would be no salvation.   

Now, however, it is different.  God caused his own life to be transmitted into us.  Principally this 
took place when He caused his divine nature to be united with our human nature in the incarnation.  In 
Immanuel God caused his divine life to throb in our nature.  And when Immanuel merited the blessing of 
salvation, and ascended to heaven, and became the divine battery, He caused the divine life to flow into 
us.  Then the word of Jesus was realized: I in them, and thou in Me, that they may be made perfect in 
one.  That would be impossible if God were not what He is.   

The triune God is the object of our love, but so, that He can only be reached through the Son, and 
in the Spirit.  In the Spirit, as He has been poured out in our hearts and dwells in us, and through the 
Son, can we approach God.  And to know God is eternal life.    


